BEYOND THE MODES OF NATURE

freer instrument for the response of Nature, for her
resultant attempt at their development and realisation.
But the rejection of free-will must not be a mere
fatalism or idea of natural determinism in the under-
standing without any vision of the real Self in us; for
then the ego still remains as our sole idea of Self and,
as that is always the instrument of Prakriti, we still
act by the ego and with our will as her instrument, and
the idea in us brings no real change, but only a
modification of our intellectual attitude.  We shall
have accepted the phenomenal truth of the deter-
mination of our egoistic being and action by Nature,
we shall have seen our subjection: but we shall not
have seen the unborn Self within which is above the
action of the gunas; we shall not have seen wherein
lies our gate of freedom. Nature and ego are not all
we are; there is the free soul, the Purusha.

But in what consists this freedom of the Purusha?
The Purusha of the current Sankhya philosophy is free
in the essence of his being, but because he is the
non-doer, akartd; and in so far as he permits Nature
to throw on the inactive Soul her shadow of action, he
becomes bound phenomenally by the actions of the
gunas and cannot recover his freedom except by
dissociation from her and by cessation of her activities.
If then a man casts from him the idea of himself as the
doer or of the works as his, if, as the Gita enjoins, he
fixes himself in the view of himself as the inactive non-
doer, dtmdnam akartdram, and all action as not his
own but Nature's, as the play of her gunas, will not
.a like result follow? The Sankhya Purusha is the giver
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